The Martyrdom of Hazrat Husayn :;:
Tears, Treachery, and the Truth

(Translated excerpts from Badr al-Layali by Mufti Rida ul-Haq
DB)
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Events Leading up to Karbala®

Long before the Event of Karbal2, a Jew from Yemen, ‘Abdullah ibn Saba’, outwardly accepted Islam with
the sole intent of undermining Islam and creating discord among the Muslims. He, along with his associates,
openly opposed Mu‘awiyah &, and the Umayyads, and behind the scenes, also harboured hatred for ‘Al «&,
and his family.

‘Ali & was the one who had decisively defeated the last major Jewish stronghold in Arabia at Khaybar,
dealing a decisive blow from which they never recovered. Till today, echoes of this memory can be found in

slogans used against the Jews, such as:
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! Some Shi‘as nowadays deny his existence. However, both Sunni and Shi‘ scholars have affirmed his historical
presence and documented his outward conversion to Islam from Judaism. See: Rijal al-Kashshi vol. 2, p. 20; al-Hidayah
al-Kubra vol. 1, p. 139; Sharh Nahj al-Balaghah vol. 5, p. 6; Maqalat al-Islamiyyin vol. 1, pp. 85-86; al-Tabsir fi al-Din
pp. 71-72; al-Milal wa al-Nihal vol. 1, p. 152.




Khaybar, Khaybar, O Jews, the army of Muhammad will return.

Given this background, it is easy to understand the Saba’i faction’s (followers of ‘Abdullah ibn Saba’) hidden
hatred towards “Ali 2 and his family.

Subsequently, they incited conflicts among the Muslims such as the Battles of Jamal and Siffin, setting one

group of Muslims against the other and hindering the momentum of the expansion of Islam. Later, when

negotiations for reconciliation between ‘Ali and Mu‘awiyah & began, the Saba’is grew alarmed. They feared

that unity between these two prominent leaders would ultimately thwart their plans. As a result, they

dispatched three individuals to carry out targeted assassinations”:

e ‘Amr ibn Bakr was sent to kill ‘Amr ibn al-‘As &, but was unsuccessful.

e Barak ibn ‘Abdullah attempted to assassinate Mu‘awiyah 2, who survived despite being wounded.

e ‘Abd al-Rahman ibn Muljam was sent to assassinate ‘Ali &, and he succeeded, leading to the martyrdom
of ‘Al .

Following this, Hasan ibn ‘Ali « assumed leadership. The Shii work, Kashf al-Ghummah fi Ma‘rifat al-A’immah,
also affirms that ‘Ali &, had designated his son, Hasan ., as his successor.

Hasan & clearly perceived the misguided schemes of the Shi‘as and concluded that the honour of the
Muslim Ummah depended on its unity. For this reason, he agreed to a treaty with Mu‘awiyah «.; a detailed
account of which appears in Sahih al-Bukhari, h. 2740.

Because of Hasan s sincerity, selfless sacrifice, and concern for the welfare of the Muslim Ummabh, the
Muslims reached a consensus regarding their leader. That year became known as ‘Am al-Jama‘ah (the Year
of Unity), and Mu‘awiyah & was unanimously accepted as the leader of the Muslims. Military campaigns
resumed and Mu‘awiyah & came to rule roughly 645,500 square miles of territory. When he grew old,
seeking to prevent further discord among the Ummah and to curb the mischief of wrongdoers, he sought

counsel of the Sahabah x4 and appointed his son, Yazid, as his successor. His words to Ibn ‘Umar ¢ were:

“I fear lest the Ummah of Muhammad be left like stray sheep without a shepherd’.” (al-Bidayah wa al-Nihaya vol. 8,
p.808)

Among the Sahabah ., ‘Abdullah ibn al-Zubayr and Husayn & were unhappy with Yazid’s succession. They
regarded it as inappropriate—especially in the presence of senior Sahabah . —to elevate someone from
the next generation above the Sahabah .4, and they also feared it would establish a precedent for
hereditary rule. However, Mu‘awiyah and many other Sahabah .« believed Yazid was capable and that his
appointment would help preserve unity, and thus considered the decision, under the current

circumstances, to be sound and correct.

From 56-60 AH, Mu‘awiyah . served as Leader of the Muslims with Yazid as his appointed successor. Yazid
then reigned as Leader of the Muslims from 60-64 AH.
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Hasan # later passed away as a result of poisoning, long before the succession of Yazid.

During the lifetime of Mu‘awiyah %, Husayn . did not pledge his allegiance to Yazid. Possible reasons for
this include:

e opposition to appointing a successor from the later generations in the presence of Sahabah .,

o Dbelief that he held a greater claim to succession himself, or

e rejection of setting a precedent for hereditary succession.

Whatever his reasons might have been, he did not pledge allegiance to Yazid during the lifetime of
Mu‘awiyah ..

After the demise of Mu‘awiyah ., when Yazid became caliph, Husayn & stated that he would give his
pledge in the public assembly the next day, but this did not come to pass.

The full account of what transpired is as follows:

At the time of the demise of Mu‘awiyah «, Husayn « was residing in Madinah. When Yazid assumed the
caliphate, he wrote to the governor of Madinah, Walid ibn ‘Utbah ibn Abi Sufyan, instructing him to obtain
the pledge of allegiance from the people of Madinah in general, and from the leading members of Quraysh
in particular—especially Husayn «—while treating them with kindness and leniency".

That very night, the governor summoned Husayn & and conveyed that Yazid sought his pledge. Husayn
4 did not refuse outright; rather, he stated that he would not give the pledge in private, but would do so
publicly, in the presence of the general public. He remained in Madinah the following day in accordance
with his word. Meanwhile, the authorities were preoccupied with finding ‘Abdullah ibn al-Zubayr & until
evening. Later that night, a message was again sent to Husayn £, to which he replied: “Let morning come,
then we shall consider the matter.” The envoys departed, and during that same night, Husayn . quietly
left for Makkah with his family, leaving behind only his brother, Muhammad ibn al-Hanafiyyah®.

At this juncture, Muhammad ibn al-Hanafiyyah and others advised Husayn & against travelling to Makkah,
but he had already resolved upon the journey. Likewise, ‘Abdullah ibn ‘Umar & expressed his disapproval
of the departures of both ‘Abdullah ibn al-Zubayr and Husayn 4, saying,
el delar 245 Y ) L
“Fear Allah and do not divide the unity of the Muslims.” (al-Bidayah wa al-Nihayah vol. 8 p. 148)

Husayn 4 remained in Makkah for some time. Thereafter, the people of Kifah began sending him
numerous letters, urging him to come to Kiifah and assuring him that he would be their leader, that they
would follow him, and that more than 100,000 supporters were prepared to receive him. Later on, Husayn
4 referred to those letters. Tarikh al-Tabari (vol. 5, p. 402) mentions regarding those letters:
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Husayn said, “0 ‘Ugbah ibn Sam‘an, bring forth the two saddlebags containing their letters to me.” He then brought
out two saddlebags filled with written pages and spread them out before them.

It appears that Husayn « did not initially act upon these appeals. Subsequently, a delegation of 60 men
were dispatched from Kafah to Makkah to persuade Husayn . to travel there, presenting hopeful
assurances that his arrival would resolve their affairs. Before setting out, Husayn « sent his cousin Muslim
ibn ‘Aqil to Kafah. The Kifans received him warmly, whereupon Muslim wrote to Husayn £, encouraging
him to come. Soon thereafter, however, Muslim was martyred.

Husayn £ then prepared to depart, taking with him members of his household, including women and
children. A number of senior Sahabah .4 and other notable figures advised him against proceeding to
Kufah, including ‘Abdullah ibn ‘Abbas 4, Muhammad ibn al-Hanafiyyah, Abl Bakr ibn ‘Abd al-Rahman ibn
al-Harith ibn Hisham, al-Farazdaq, ‘Abdullah ibn Ja‘far, and ‘Abdullah ibn Muti® al-‘Adawi, among others®.
Despite their counsel, Husayn . did not accept their advice. A detailed discussion of this can be found in
Abatil Yajibu an Tumha min al-Tarikh (by Dr. Ibrahim Ali Sha‘at), pp. 241-243.

Why Did Husayn &, Travel to Kufah?

Three main explanations have been put forward regarding the departure of Husayn «.:
1. That he set out to fight and wage jihad against Yazid.
2. That he sought to claim the caliphate.

3. That his purpose was to advise and reform the rebels of Kifah, who were threatening to destabilize
Islamic rule—urging them that if they truly regarded him as their leader, they should support Yazid’s
rule and abandon rebellion; and that any genuine grievances with Yazid should be addressed through
counsel and advice, rather than disorder. However, during the journey he came to realise that, if he
pursued this approach, the Kifans were intent on killing him. He expressed this fear more than once,

and events ultimately unfolded as he had feared.
The first view—that Husayn 2 set out for jihad against Yazid—is unlikely for several reasons:

1) When a number of Sahabah .« advised him not to go to Kiifah, Husayn « did not say that he was going
for jihad. Rather, ‘Abdullah ibn ‘Abbas & wrote to Yazid stating that Husayn «’s departure was not for

a reason that would displease or harm him’,
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In addition, when Husayn « met ‘Umar ibn Sa‘d, he proposed three alternatives: that he be allowed to
return to Madinah, to proceed to one of the Muslim border regions, or to pledge allegiance to the Leader
of the Muslims, Yazid. When this proposal was conveyed to ‘Ubaydullah ibn Ziyad, he reportedly
accepted it, describing it as a letter of a man sincere to his leader and merciful to his people®. Another
report in Tarikh al-Tabari even indicates that he set out toward Syria, in the direction of Yazid’. Hence,

these reports suggest that his aim was not warfare.

2) Had his intention been jihad, he would not have expressed a willingness to go to Yazid or to withdraw
to one of the Muslim border regions. Rather, one would expect a clear call to arms and a denunciation

of Yazid’s rule.

3) He travelled with his family, including women and children, which further suggests that this was not a
military expedition. People do not ordinarily take young children into a war zone. Moreover, when he
learned of the killing of Muslim ibn ‘Aqil, he considered turning back—something that would be unlikely
if he had set out with a firm intention to fight.

4) His brother, Hasan %, had consistently urged both their father and Husayn « himself to avoid fighting.
When Hasan & became caliph, he chose reconciliation and thereby brought peace between two warring
factions. It is extremely likely that Husayn & accepted his brother’s advice and also inclined toward

conciliation™.

5) After the martyrdom of ‘Ali ., the stability achieved through Hasan :&’s efforts makes it extremely
unlikely that Husayn . would deliberately seek to undo that peace, plunge the community back into

bloodshed, and negate the sacrifices his brother had made.
The Second View

The second view, adopted by Mawlana Habib al-Rahman A‘zami & among others, is that Husayn & set out

with the intention of seeking caliphate. His assessment is as follows:

The available indications and historical evidence suggest that Husayn :&’s journey to Kafah, accompanied
by his family, was driven by this purpose. His decision seems to have been shaped by the repeated appeals
from the Rawafid of Kiifah, and by his view that he was more entitled to the caliphate, while considering

Yazid less deserving.

A study of historical sources suggests that those who invited him did so in order to pledge allegiance to him
as caliph; however, they ultimately proved treacherous. It should also be noted that setting out with the aim

of assuming the caliphate—and regarding oneself as qualified for it—is not, in itself, unlawful.

Mawlana Habib al-Rahman A‘zami s has discussed this perspective in detail. What follows is a concise

summary of his argument:
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In his work Tabsirah bar Shahid-e-Karbala wa Yazid (pp. 13-19), he cites the statements of several Sahabah 2
who regarded Husayn «.’s departure as a pursuit of the caliphate, which was permissible for him, according

to Mawlana.

He first mentions ‘Abdullah ibn ‘Umar &, who advised Husayn « saying,
“Do not go out, for the Messenger of Allah % was given the choice between this world and the Hereafter, and he chose
the Hereafter. You are a part of him, and will thus, not attain it (i.e., the world)".”

[Here, “the world” is understood to refer to political authority and leadership.]

Similarly, ‘Abdullah ibn ‘Amr ibn al-‘As & is reported to have said:
“Husayn hastened to his destined end. By Allah, had I reached him, I would not have allowed him to depart unless he
overpowered me. With Banii Hashim this matter (the caliphate) began, and with Bani Hashim it will end. When you see

a Hashimi as caliph, then know that the end is near”.

Mawlana A‘zami & also cites the advice of ‘Abdullah ibn ‘Abbas . In summary, Ibn ‘Abbas & stated that if
the people of Kiifah have already removed their governor, expelled their enemies, and established control
over their lands, then Husayn & should accept their invitation. However, if their governor remains in
authority and retains control, then their call amounts to an invitation to bloodshed (al-Bidayah wa al-
Nihayah, vol. 8, p159).

In any case, the point here is that Husayn ‘s departure to Kafah in pursuit of the caliphate is not contrary
to the belief of the Ahl al-Sunnah. In fact, Hafiz Ibn Kathir s explicitly titles a section in his book, al-Bidayah
wa al-Nihayah (vol. 8, p. 149):
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“The account of Husayn ibn ‘Ali ibn Abi Talib s, the reason for his departure with his family from“Makkah to Iraq in

pursuit of political authority, and the account of his martyrdom.”

Elsewhere, Mawlana A‘zami s writes:

“The conclusion of this lengthy discussion is that there is no historical evidence, up to that time, establishing the
immorality (fisq) of Yazid, nor any evidence that Husayn & rose in order to wage jihad against such immorality. Rather,
as previously mentioned, he regarded himself as superior to Yazid and more deserving of the caliphate. There is no doubt
that in terms of knowledge, virtue, the honour of the Prophet %’s companionship, kinship with the Prophet %, piety,
and chastity, Yazid was not equal even to the strap of his sandals.” (Tabsirah bar Shahid-e-Karbala—Translated, pp. 41-
42)

The Third View

The third view—adopted by Shaykh Sanabili in Hadithah Karbala aur Saba’t Sazish, as well as by Mubashshir
Nazir in Sanihah Karbala, among others—is that Husayn & neither set out in pursuit of caliphate nor to wage

war. Rather, his aim was to counsel and advise the people of Kiifah, restrain their agitation, and protect the

By AT/A £y Z1adl) sl smy -l Yy ane el clily 6,531 )esls 5 53 Laall s a0 s s ol ade AU Lo i) Jsey OB 2 E YT
(14/2 28531 et 10 ) Jlamyy oy U1 3 Sl STl 5 ool

.5u;\qswwg&4u\@3 136 oz 2l 5oy V) 138 b 2l g e s OF V) g% 435 L Sl )l )35 e e 2
(srhe Slae oY i @)\:)




caliphate from descending into chaos and instability. His reasoning was that, once he himself pledged
allegiance, those who looked to him as their leader would naturally follow suit. It may be added that, if there
were genuine shortcomings within the ruling caliphate, he intended to address them through advice and

reform.

However, along the journey, it became clear to him that this task would not be easily accomplished; rather,
it entailed placing his very life at risk. In the course of this effort, Husayn & ultimately gave his life in the

path of his Creator.

As for those Sahabah . who described him as seeking caliphate, this was their own understanding of his
actions. In the case of ‘Abdullah ibn ‘Abbas 4, it later became evident to him that Husayn .’s objective
was not to oppose Yazid’s rule but, rather, to lend it support. Ibn ‘Abbas & then wrote to Yazid, as mentioned
previously, clarifying that Husayn . was not setting out for any purpose that would displease him®.
Furthermore, it has already been noted that Husayn &, did not refuse to pledge allegiance to Yazid; rather,
he expressed a preference to do so publicly'. Numerous reports indicate that Husayn £ repeatedly

expressed his willingness to pledge allegiance to Yazid.

The following statement, transmitted by al-Khwarazmi (a Shi4 historian), clarifies Husayn «’s stated

purpose:
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“I did not set out because of arrogance or pride, nor as a spreader of corruption or an oppressor. Rather, I set out to seek

reform in the Ummah of my grandfather. I wish to enjoin what is right and forbid what is wrong.”

Similarly, it is reported in Ansab al-Ashraf of al-Baladhuri with an authentic chain of transmission:
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“Husayn appealed to them to allow him to go to Yazid so that he might place his hand in his.”

However, the Saba’1 faction could not tolerate such a resolution. Consequently, they attacked the caravan of

Husayn £, leaving it devastated in bloodshed.

At the time, the identity of those responsible for the killing of Husayn « was widely known, both near and
far. When the news of his martyrdom reached Madinah, Umm Salamah «; is reported to have said:
“They (the Shi‘ah of Kufah) killed him—may Allah destroy them! They deceived him, humiliated him, and then

murdered him. May Allah’s curse be upon them'”

B See reference 7.
" See reference 5.
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Husayn :2’s Martyrdom Was Not Due to Refusing Allegiance to Yazid, but Rather

Because of His Willingness to Reconcile

It is commonly assumed that Husayn & was martyred because he refused to pledge allegiance to Yazid.
However, the opposite is closer to reality: he was killed because of his willingness to reconcile and offer

allegiance.

When Husayn s caravan reached Tha‘labiyyah, news arrived that Muslim ibn ‘Aqil had been killed. At
that point, Husayn &, considered returning. However, the brothers of Muslim ibn ‘Aqil opposed turning

back, and the journey therefore continued”.
The commander appointed over the Levantine forces sent by Yazid was ‘Umar ibn Sa‘d ibn Abi Waqqas.

Numerous Sunni and Shi historical works'® report that once Husayn «; realised the betrayal of the people
of Kiifah, he presented three proposals to ‘Umar ibn Sa‘d:

o that he be allowed to return to Hijaz;

o that he be sent to one of the Muslim border regions to participate in jihad; or

e that he be permitted to go directly to Yazid in Syria in order to reconcile with him and pledge allegiance.

‘Umar ibn Sa‘d conveyed these proposals to ‘Ubaydullah ibn Ziyad, who accepted them. Husayn «’s caravan

then prepared to proceed toward Syria for reconciliation with Yazid.

Ibn Kathir s writes:
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“Some historians mention that he requested either to be allowed to go to Yazid, to return to the Hijaz, or to proceed to
one of the Muslim border regions to fight the Turks. ‘Umar wrote this to ‘Ubaydullah ibn Ziyad, who replied: ‘Yes, I

accept this.”
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“He (Husayn ) set out toward the direction of Yazid.”

Shi4 historical works likewise record these proposals in the following words:
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'® These proposals—including the offer to pledge allegiance to Yazid—are cited in numerous Sunni and Shi‘ historical

works, such as:
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“1. That he be allowed to return to the place from which he came; 2. Or that he be permitted to go to one of the Muslim
border regions, where he would live as one among the Muslims, enjoying the same rights and bearing the same
obligations as they do; 3. Or that he be allowed to go to the Leader of the Muslims, Yazid, and place his hand in his hand,

so that they may come to an understanding — in this there would be satisfaction for you and reconciliation for Ummah.”

Some historical narrations claim that a man named Shimr ibn Dhi al-Jawshan rejected Husayn «’s proposal.
However, this seems extremely unlikely, given that both the governor and the military commander had

already accepted the proposal.

At that stage, approximately sixty Kiifans remained with Husayn &, while the forces of Ibn Sa‘d were
stationed at some distance. These Kifans repeatedly attempted to dissuade him from proceeding to Yazid,
but he refused. He is reported to have rebuked them saying,

“Woe to you! You are the same people who betrayed and killed my father, wounded my brother, and killed Muslim ibn
‘Aqil. Only a fool would trust your promises.”

The Kifans replied that he was unlike Muslim ibn ‘Aqil and assured him that, upon entering Kafah, the
people would flock to pledge allegiance to him.

However, once these conspirators realised that Husayn « genuinely intended to reconcile with Yazid, they
feared exposure. If he reached Syria and presented the letters inviting him to rebellion, their treachery

would become evident and they themselves could face punishment for rebellion and betrayal.

Consequently, they concluded that their only means of self-preservation was to prevent Husayn & from
ever reaching Yazid. They therefore resolved to kill him, destroy the correspondence that implicated them,

and ensure that responsibility for the tragedy would ultimately be attributed to Yazid.

Thus, when the caravan halted at Karbala®> on the 10th of Muharram and reconciliation was within reach,
these Sab2’1 conspirators launched a sudden assault upon the camp. The tents were then set ablaze in order

to destroy the letters and eliminate the evidence.

By the time elements of Ibn Sa‘d’s forces arrived, the attack had already been completed and Husayn :&; and
his companions had attained martyrdom. Ibn Sa‘d’s forces thereafter killed those sixty Kiifan conspirators.
Al-Bidayah wa al-Nihayah mentions the deaths of over sixty Kiifans alongside eighteen members of the Ahl
al-Bayt".

After the tragedy, Ibn Sa‘d escorted the surviving members of the Prophet ¥’s family to Damascus and
presented them before Yazid. Yazid was deeply grieved by the martyrdom of Husayn &, and treated the Ahl

al-Bayt with honour and generosity. He personally attended to their needs and provisions, and when they

(006/\ &ulgsdly Bladl) 33 Gy Moy 533y TS dnr o a Ol 30 83N e 37°
Once it is established that the Saba1 conspirators were the ones who murdered Husayn ., it becomes clear that the
88 men mentioned here were not from Ibn Sa‘d’s forces but rather were killed by them.
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expressed the wish to return to Madinah rather than remain in Damascus, he supplied them with clothing,

gifts, and travel assistance.

Narrations found in Tarikh al-Tabari and al-Bidayah wa al-Nihdyah state that Yazid would not begin eating

until Zayn al-‘Abidin s had joined him at the table®.

Regarding the personality of ‘Umar ibn Sa’d ibn Abi Waqqas, Ibn Hajar & graded him as sadiq (truthful and

reliable), while his father is among the ‘Asharah Mubashsharah. Imam al-Ijli s describes him as follows:
e 5B G gay ais ol (555 ol o (g OF B ke A (0 a8

‘Umar ibn Sa‘d was a trustworthy Madani Tabii who narrated ahadith from his father, and people narrated from him.

He was the one who killed Husayn.

Al-Haythami clarifies:
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“He was the commander of the army, though he did not carry out the killing.”

The actual killers of Husayn « were not ‘Umar ibn Sa‘d himself, but the treacherous Shi‘ah of Kafah—a
matter which even their own sources acknowledge, and which members of the Ahl al-Bayt themselves have

affirmed.

Proofs from Shi‘i Sources that the Murderers of Husayn &2 were the Shi‘ah

Themselves

(1) Husayn & said:
(VAo seial) 5Ly W1 ee /8 5,5 M o Dle) 53V o ol GaLRRVAT 3V O] i) 5 5\ L Vg 5 Uy e Uges ogil
“They invited us and promised to support us, but then they turned against us and fought us.”
(2) Husayn & said:
5503 5 Ol s g e 038 onlghal Uiy 15as y s Wbgaia o ¢ AN IS bl y Ll 5 phS Liag ) et i) oS0
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“You rushed to pledge allegiance to us like swarms of locusts and gathered around us like moths. Then, in your

ignorance, you broke your pledge and sided with the tyrants of this nation — the remnants of the confederates and

rejecters of the Book. Now you have abandoned us and seek to kill us. Indeed, Allah’s curse is upon the wrongdoers.”

(3) When Husayn 2, saw the betrayal and treachery of his Shi‘i followers and realized they were determined

to kill him, he made du‘a against them, saying:

e TS i) (5, e A0/ 1l s, Y1) ol i 33 5 5 38 8 by 06 o8 ot ] i ) 41
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“0 Allah, if You allow them to live for a while, then divide them into factions, scatter them into sects, and never let their

rulers be satisfied with them.”

(4) Husayn & said:
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“0 Allah, You know that these people invited us and promised to support us, but when we came to them, they abandoned
and opposed us. O Allah, withhold the rain of the heavens from them, deprive them of Your blessings, and never be
pleased with them.”

(5) “Ali ibn al-Husayn Zayn al-‘Abidin s addressed the people of Kiifah, saying:
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“Alas! Alas! O people of treachery and deception! In the past, my father was killed along with the members of his

household.”

(6) “Ali ibn al-Husayn Zayn al-‘Abidin 4 said:
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“0 people of Kufah! I ask you by Allah: do you not know that you wrote to my father and then deceived him? You pledged
allegiance to him and made covenants with him, yet you fought him and abandoned him. Ruin be upon you for what
you have brought upon yourselves! How will you face the Messenger of Allah ¥ when he says to you: “You killed my

family, violated my sanctity, and therefore you are not from my Ummah’?” Hearing this, the people began to weep and

said to one another, “You are destroyed, yet you do not even realize it.”

(7) Muhammad Bagqir al-Majlisi writes that Imam Zayn al-‘Abidin s said:

“0 people of Kiifah — people of treachery, deception, and trickery! Do you now weep for us? You possess nothing but
false claims and baseless speech. You yourselves killed us, and now you cry over us? By Allah, you deserve to weep much
and laugh little.” (Jila’ al-Uyin vol. 2, p.593)

(8) Muhammad al-Bagqir & reportedly said:
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““Ali continued to endure severe hardship until he was killed. They later pledged allegiance to his son al-Hasan, stabbed

him with a dagger, and looted his camp. After that, twenty thousand Iraqis pledged allegiance to al-Husayn, yet they

betrayed him, turned against him while his pledge was still upon them, and killed him.”

(9) Zaynab bint ‘Ali, who witnessed Karbala’ firsthand, said:
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“0 people of Kiifah, people of treachery, betrayal, and abandonment! ...Woe to you! What part of Muhammad % ’s heart

have you torn apart? What covenant have you broken? What sanctity have you violated? And whose blood have you

shed?

(10) Umm Kulth@im bint ‘Ali made du‘a against the people of Kafah, saying:
3§l o) Uy o) U cgarndy sl sy a9 5 llgol wigily apeilidy Vo (i (£2le o) ilps 28,501 ol b
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“0 people of Kiifah! Shame upon you! You abandoned Husayn, killed him, looted his wealth, seized his inheritance, and
took his women captive, and afflicted him with calamity. Ruin and destruction be upon you! What a calamity that has
afflicted you! What a terrible burden of sin you carry! What blood you have spilled! What noble women you have violated!
What children you have left with nothing! What wealth you have plundered! You killed the best of men after the Prophet,

and mercy has been removed from your hearts.”

(11) Fatimah bint al-Husayn addressed the people of Kifah, saying:
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“0 people of Kifah, O people of treachery! You rejected us, declared us disbelievers, considered our killing lawful, and

looted our wealth as spoils. Yesterday you killed our grandfather, and your swords are still dripping with the blood of
the Ahl al-Bayt.”

(12) Muhammad Bagqir al-Majlisi narrates that Fatimah bint al-Husayn said:

“0 people of Kiifah — people of deceit, betrayal, arrogance, and trickery! Allah tested us, the Household of Prophethood,
through you, and tested you through us, while making our suffering a means of elevation for us. Yet you rejected us,
declared us disbelievers, considered our killing lawful, and plundered our wealth. Yesterday you killed our grandfather,
and the blood of the Ahl al-Bayt still drips from your swords.” (Jila’ al-Uytin-Translated vol. 2, pp. 594-595)

(13) Fatimah bint al-Husayn addressed the people of Kiifah, declaring:
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“Woe to you, people of Kiifah! How much of the inheritance of the Messenger of Allah % is with you, and how many of

his grievances rest with you? Yet, you betrayed my grandfather ‘Ali, then his two sons, Hasan and Husayn — the pure

and noble grandsons of the Prophet.”

(14) Muhammad Bagir al-Majlisi narrates that Fatimah bint Husayn said:

“People of Kiifah! What blood do you seek from the Messenger of Allah %, and what betrayal had he committed against
you? Yet you betrayed my grandfather, ‘Ali ibn Abi Talib, and the descendants of the Messenger of Allah £, slaughtering
them. Some among you even boasted: ‘We killed ‘Ali and the sons of ‘Ali with Indian swords.” (Jila’ al-‘Uytin-Translated
vol. 2, p. 595)
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(15) Umm Kulthtim bint Ali said:
“People of Kiifah! May humiliation and disgrace overtake you. Why did you invite our brother Husayn, only to abandon
him? Instead, you killed him and plundered his wealth.” (Jil@’ al-‘Uyiin-Translated vol.2, p. 595)

(16) The following narration is recorded in the authoritative work of the Shi‘ah, al-Kafi:
(VA 580 S Y B801) omghiy of gt 305 hond i o 03l ake Lol T ake A o Al oo J6
The Messenger of Allah % said to ‘Ali 2., “Protect your children from your Shi‘ah, lest they kill them.”

(17) In Majalis al-Mwminin, it is reported that after the tragedy of the Battle of Karbala’, the Shi‘ah of Kiifah
gathered in grief and lamented:

“We invited Husayn, only to unsheathe our swords against him. We are ashamed of our wickedness, and there can be
no repentance except that we strike one another with the sword, just as the Banii Isr@’il did in repentance.” (Majalis al-
Muw’minin-Translated, Assembly Eight vol. 2, p.241; Arabic ed. vol. 3, pp. 249-250; see also Magqtal al-Husayn by Abii
Mikhnaf, p. 389)

(18) Al-Hurr ibn Yazid al-Tamimi — who joined the camp of Husayn & at Karbala’ — stood and

proclaimed:
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“People of Kiifah! May ruin and sorrow befall you! You invited this righteous servant, yet when he came to you, you

abandoned him. You claimed you would sacrifice your lives in his defence but instead turned against him to kill him.

You seized him by the throat and surrounded him from every side, denying him freedom to move through the land of

Allah until he became like a captive in your hands.”

From these passages found in Shi‘T works themselves, it is clear that the Shi‘ah of Kiifah — who had written
numerous letters inviting Husayn &, and pledging support — later betrayed and killed him. Their own
historical narrations repeatedly acknowledge this reality, and thus there remains no need to shift blame
onto others based on fabricated reports from unreliable narrators. As the legal maxim states:
o513k 355 L
A person is taken to account based on his own admission.
Therefore, when their own sources testify to this betrayal, such admissions are sufficient evidence in

establishing responsibility.

Admissions from Shi‘i Authors Themselves That the Murderers of Husayn & Were the Treacherous
Shi‘ah of Kufah

(1) Kazim al-Ahs2°1 al-Najafi wrote:
(Ao 121,5210) &\ gd oud 235501 T oy wglS” il e 36 oI ade k| a1 0 2 5 61yt 0)
“The army that set out to fight Inam Husayn numbered three hundred thousand, all of them from the people of Kiifah,

not a single Levantine was among them.”

(2) Al-Mas‘tdi wrote:
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“All those who participated in the killing of Husayn, fought him, and undertook his murder were exclusively from the

people of Kiifah; no Levantine was present among them.”

(3) Al-Mas‘udi also wrote:
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“Zayd ibn “Ali consulted his brother Abt Jafar Muhammad ibn “Ali ibn al-Husayn ibn ‘Ali, who advised him not to rely

upon the people of Kiifah, for they were people of treachery and deceit. He said to him: ‘There your grandfather ‘Ali was

7

killed, there your uncle Hasan was stabbed, and there your father Husayn was killed.

(4) Al-Mas‘adi wrote further:
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“Then his own Shi‘ah, supporters, and trusted followers rose against him (‘Ali) and killed him. After him came Hasan

ibn “AlL... then after him came Husayn ibn ‘Ali, whom the people of Iraq and Kiifah deceived — the people of division,

hypocrisy, and immersion in tribulations.”

(5) The shi‘ historian Muhsin al-Amin wrote:
328 b o 3L Jalade Gy Wy a0 ak o amsly il | msd (8 5 3538 gm0 eV oo (e ) Uiz s
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““Ali continued to endure severe hardship until he was killed. Then allegiance was pledged to his son, Hasan, but he too
was betrayed and abandoned. The people of Iraq attacked him until he was stabbed in the side with a dagger and his
camp was looted... Then twenty thousand Iraqis pledged allegiance to Husayn, but they betrayed him, revolted against
him while his pledge was still upon their necks, and killed him.”

(6) Likewise, Abi Bakr al-Jawhari and ‘Abdullah al-Bahrani wrote:
(VT 3ol ) and Jpall NA/F (5 mpmed] sy daid) (S o st o) dlols- 235801 ol o b U555
“The responsibility for killing him was undertaken exclusively by the people of Kiifah; no Levantine participated with

them.”

(7) The Shi‘ historian al-Ya‘qtibi wrote:
(570N @ putincl 2)15) SB (yad Lk (50 £ 50 10D (3 p g (0 bl oy 3801 ) 2 6 J55 U
“When ‘Ali ibn Husayn Zayn al-‘Abidin entered Kiifah, he saw women there weeping and wailing. He said: ‘These people

are weeping over us — then who was it that killed us?””

(8) Tabrasi wrote:
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When ‘Ali ibn Husayn Zayn al-‘Abidin brought the women from Karbala’ to Kiifah, the women of Kiifah were mourning,

tearing their collars, and the men were also weeping. Zayn al-‘Abidin, weakened by illness, said in a faint voice: “These

people are weeping over us — who besides them killed us?”
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(9) Husayn ibn Ahmad al-Najafi wrote:
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“Al-Qazwini said: Among the reasons for which the people of Kiifah are condemned is that they stabbed Hasan ibn ‘Ali

and killed Husayn after having invited him.”

(10) Husayn Kawrani writes:
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“We find another incident demonstrating the hypocrisy of the people of Kiifah. ‘Abdullah ibn Hawzah al-Tamimi came

and stood before Imam Husayn, shouting: ‘Is Husayn among you?” This man was from the people of Kiifah and had
previously been among the Shi‘ah of “AlL. It is even possible that he was among those who had written letters to the

Imam... Then he said: ‘0O Husayn, rejoice in Hell!””

In light of the preceding statements, the following conclusions can be drawn:

e The Rawafid Shi‘ah harboured a longstanding enmity and hatred toward the Ahl al-Bayt.

e The killers of ‘Al i were also from among the Rawafid.

o The killers of Husayn ibn ‘Ali & were the Kiifan Rawafid and no one else.

e Husayn ibn ‘Ali, his son ‘Ali ibn Husayn Zayn al-‘Abidin, Zaynab bint Ali, and other members of the Ahl
al-Bayt all stated that it was the Shi‘ah who killed them.

e Muhammad al-Bagqir likewise bears witness to this.

o The accused themselves — namely the Kiifan Shi‘ah — admitted to the crime.

Accordingly, anyone wishing to argue otherwise must answer the testimony of Husayn «, and the other
members of the Ahl al-Bayt, the witness of Muhammad al-Baqgir, and the confessions of the accused
themselves. Otherwise, it would amount to accusing innocent people of a crime they did not commit. Allah
& says:

(NF sl 55 315 GRS 50 o815 5 o33 28 01 5T RS Sl 535)
“And whoever commits a sin or wrongdoing and then casts it upon an innocent person has indeed burdened himself

with slander and manifest sin.”

Moreover, when Husayn ibn ‘Ali and the Ahl al-Bayt .2 themselves have stated that their killers were the
Shi‘ah, and the accused themselves confess to it, then on what basis can anyone else deny what is presented

here?
In Sahih al-Bukhari, ‘Abdullah ibn ‘Umar & is reported to have said,

(PVor 16l rmens) sy Ak all Lo A} gy 2 ! 138 8 Dbl 5 ¢ 3Ls 31,0 o
The people of Iraq are asking about a ruling regarding a fly, while they themselves killed the grandson of the Messenger
of Allah .”
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Was the Blessed Head of Husayn 2 Brought to Yazid in Syria?

Some reports mention that the blessed head of Husayn 2 was brought before Yazid and that he treated it
with disrespect. However, these narrations are not authentic. Ibn Kathir & writes:
(V16 Lolgedly Llacdl) pLadl ] ol s o il el

“The authentic view is that the head of Husayn was not sent to the Levant.”

Moreover, no reliable narration to this effect is reported from Zayn al-‘Abidin, Hasan ibn Hasan, or ‘Amr

ibn Hasan ., despite all of them having been present at Karbala>.

Similarly, Ibn Taymiyyah s states:
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“Some people have narrated, through a disconnected chain, that the head of Husayn # was scratched with a stick in

the presence of Yazid ibn Mu‘awiyah. This is false. Abu Barzah and Anas ibn Malik were in Iraq, not the Levant, while

Yazid was in the Levant and not Iraq at the time of the killing of Husayn. Therefore, anyone who claims that he scratched

the head with a stick in the presence of these two is certainly lying — a fabrication clearly disproven by mass-

transmitted historical reports.”

Was Yazid Involved in the Murder of Husayn :&.?

‘Allamah Dhahabi and Ibn Taymiyyah & both wrote that Yazid had no involvement in the martyrdom of
Husayn . They state:
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“As for Yazid, according to the consensus of historians and transmitters, he did not order the killing of Husayn. Rather,
he instructed Ibn Ziyad to prevent him from taking control of Iraq... When news of Husayn’s martyrdom reached Yazid,
he expressed grief; weeping was heard from within his household. He did not mistreat the women of the Prophet’s family

in any way. Instead, he treated them with honour, provided for them, and sent them safely back to their homeland.”

Ibn Taymiyyah @ further rejected the reports claiming that the women of the Prophet ¥’s household were

humiliated, taken captive, or that the blessed head of Husayn & was sent to Yazid.

Yazid’s instruction was only that Husayn & and his companions should be prevented from initiating armed

conflict. Hafiz Ibn Kathir & writes:

e 35 B o nly ooy qdladly BUL miad (Gl 2 ] azg 28 ) 0 g1 5 0305 opl Q) S s 01 Dy, G
(VI0/A 2l 21all) p3dly e n st Lo S 3 B Sy BBy V) Jo5 Y 01 i gl

“In one narration, Yazid wrote to Ibn Ziyad: ‘T have been informed that al-Husayn is heading toward Iraq. Therefore,

place guards and patrols, remain vigilant, detain on suspicion, and investigate upon accusation — but do not kill anyone

777

unless he fights you. Keep me informed of every new development.
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Hafiz Ibn Kathir s further states:
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“It strongly appears that if Yazid had gained control over Husayn before he was killed, he would have pardoned him,

just as his father had advised him, and just as Yazid himself openly stated.”

Zayn al-‘Abidin s, who was personally present at Karbala’, never stated that Yazid had killed his father.
Even after Karbal2’, he remained upon his pledge of allegiance to Yazid. Later, when some people of Madinah
rose in rebellion against Yazid, Zayn al-‘Abidin s distanced himself from them®. Had Zayn al-‘Abidin

believed Yazid to be responsible for the killing of his father, why he would have maintained this position?

Imam al-Ghazali s stated that asserting Yazid to be the murderer of Husayn ; reflects extreme ignorance:
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“Imam Abu Hamid al-Ghazali issued the verdict that whoever claims Yazid ordered the killing of Husayn £ or was

pleased with it, should be recognized as possessing the utmost degree of foolishness.”

In Thy2’ ‘Ulim al-Din, Imam al-Ghazali s further writes that it has never been established that Yazid

ordered the killing of Husayn
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“Is it permissible to curse Yazid on the grounds that he killed al-Husayn or ordered his killing? We;ay: this has not been

established at all. Therefore, it is not permissible to claim that he killed him or ordered his killing without proof — let

alone curse him — because attributing a major sin to a Muslim without verification is impermissible.”

If Yazid Was Not Responsible for the Murder of Husayn 2., Why Did He Not Punish the
Killers?

One possible answer is that these events took place during a period of severe political turmoil and civil
unrest. In such circumstances, identifying the actual perpetrators and implementing punishment can

become extremely difficult — just as ‘Ali :&; faced difficulty in bringing the killers of ‘Uthman « to justice.

A second response is that many of those who had invited Husayn &, to Kiifah were themselves present in
his caravan. However, when they realised that Husayn « was inclined towards accepting allegiance to Yazid,
they turned on him and participated in the attack that led to his martyrdom. Thereafter, a detachment from
the army of ‘Umar ibn Sa‘d, stationed some distance away, killed those sixty Kiifans. Ibn Kathir & mentions

the killing of over 60 Kiifans in al-Bidayah wa al-Nihayah®.
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22 See reference 19
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A Brief Examination of the Narrations Alleging That Yazid Was an Open Sinner and

That His Army Participated in the Killing of Husayn .

In 2016, a book titled Revealing the True Facts of Yazeed, the Incident of Karbala and the Events that Followed was
published. In this work, the author gathered and cited narrations from numerous historical sources that

portray Yazid as an open sinner.

These narrations fall into two categories:
1. Narrations recorded during the earlier periods of Islamic history that include chains of transmission.
2. Narrations recorded in later periods without chains of transmission, or narrations merely quoting

earlier historical works.

After retracing these reports, we found them to total 52 narrations. Upon examining their chains of

transmission, it became clear that:

e 19 narrations were transmitted through Aba Mikhnaf, a known Shi‘i narrator who has been accused of
habitual lying.

e 5are narrated by al-wagqidi.

e 4 are narrated by al-Kalb.

e The remaining are narrated by narrators who each reported only one or two of these narrations.

Of these 52 narrations:

e 36 contain narrators accused of habitual lying (muttaham bil-kidhb), many of whom were also accused of
extreme Shi‘i tendencies (rafd).

e 7 have disconnected chains (mungati°).

e 2 contain unknown narrators.

e 1istransmitted by an Imami Shi narrator.

e 1 contains a narrator classified as munkar al-hadith (a narrator whose reports are rejected).

e 5 narrations are recorded without any chain of transmission at all.

Therefore, none of these narrations are sufficiently authentic to be accepted, particularly when they

contain criticism of another Muslim. The same applies to most reports concerning Karbala> and those

claiming that Yazid’s army participated in the killing of Husayn «.

Allah &, says:

= 3z
G.-7 Pl
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“0 you who believe, if a sinful person comes to you with news, then verify it...” (al-Hujurat 49:6)
While explaining this verse, Abti Bakr al-Jassas @ writes:
olardd 0T 1) s Aoy hally sl s V) 42 Joally 53 o pLa3Y1 e el (il - 8 il O\ V) gianie
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“The implication of this verse is that verification regarding the report of a sinful person is obligatory. It also prohibits

accepting and acting upon such reports until their authenticity and correctness become known.”

In other words, the verse establishes that reports transmitted by unreliable individuals must be investigated

thoroughly before they are accepted, transmitted, or acted upon.
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Qadi Abt Bakr Ibn al-‘Arabi & stated regarding historical narrations:
5 Qoo Ll Gl 5 193 il il Jal - o) @ S5 LS~ lysizarly L n e Lo 1 W) Vil ¥ ol 15318
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“Accept this advice and do not pay attention except to reports that are authentic. Avoid the historians, for they narrated
a small number of authentic reports from the Salaf only as a means to circulate falsehoods. In doing so, they cast into
the hearts of people matters that Allah is not pleased with, causing people to belittle the Salaf and weaken respect for
the religion. Yet the religion is far nobler than that, and they (the Salaf) are more honourable than us. May Alldh be
pleased with them all. Whoever examines the actions of the Sahabah will realise the falsehood of these disgraceful

reports fabricated by historians and inserted into the hearts of the weak.”

Ibn al-‘Arabi & also wrote:
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“You would not accept from anyone regarding even a single dirham except from a trustworthy and upright person free

from accusations and desires. So how can you accept reports concerning the affairs of the Salaf and the disputes that

occurred among the early generations from those who possess neither standing in religion nor reliability in matters of

Jjustice?”

Accordingly, narrations transmitted by unreliable or extremely weak narrators cannot be accepted when

they contain criticism of Muslims, especially when they are contradicted by other reports as well”.

Some of Qur Senior Scholars (Akabirin) Calling Yazid “an Open Sinner”

Mawlana Amin Okarwi & wrote in Tajalliyat-e-Safdar that some of our senior scholars, such as Hadrat
Mawlana Qasim Nanotwi & and Hadrat Gangohi &, described Yazid as an open sinner. This is indeed true;
they did make such statements. However, the real question is: upon what basis were these statements made?
Their judgement rested upon the historical reports available to them at that time, transmitted through
narrators such as al-Wagqidi, al-Kalbi, and Abzi Mikhnaf. Once the very foundation is weak, the entire claim

loses its validity.

We wholeheartedly follow our Akabirin and hold firm to their ways. However, if any statement attributed
to them was based on a fabricated or baseless narration, then that statement cannot be accepted
uncritically. To insist upon accepting a statement merely because it was made by our Akabirin subtly

amounts to attributing infallibility to them, whereas infallibility belongs exclusively to the prophets .

An example of this is that Hadrat Gangohi 4 and Hadrat Madani @, among others, cited the statement
attributed to the Prophet %:

Jel 2 sl gl slile

» The above chapter and the citation from Ahkam al-Qur’an in the next chapter was adapted from other than Badr
al-Layali
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“The scholars of my Ummah are like the prophets of Bani Isr@’il.” (Bagiyat Fatawa Rashidiyyah, p. 526; Shihab Thagqib,
p. 20)

However, this well-known narration is in fact classified as mawda‘. Hafiz Ibn Hajar, Zarkashi, Suyti,
Sakhawi, and Shawkani . all stated regarding it:
d Joly
“It has no basis.”
(al-Magqasid al-Hasanah, no. 702; al-Durar al-Muntathirah, no. 294; al-Fawa@id al-Majmii‘ah, no. 47).

Likewise, Muhammad ibn Muhammad Darwish classified it as fabricated in Asnd al-Matalib (no. 889).

Therefore, when the narration itself lacks any authentic foundation, the error is not attributed to Hadrat

Gangohi & or Hadrat Madani . Rather, the criticism is directed toward the narration itself.

Likewise, it is mentioned in Hikayat-e-Awliya’ that on one occasion, Hadrat Mawlana Gangohi & addressed
those present in a gathering and remarked: “Mawlana Qasim had a profound love for roses. Do you know the reason
for this?” One attendee replied that a weak narration mentions that the rose was created from the blessed
perspiration of the Prophet . Hadrat Gangohi & then said: “Yes, although the narration is weak, it is still a

narration.” (Hikayat-e-Awliya>-Translated, p. 249)

However, the muhaddithtin have explicitly classified this narration as fabricated. Mulla ‘Ali al-Qari «& writes

in al-Masnu‘ fi Ma‘rifat al-Hadith al-Mawdi‘ regarding this narration:
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“The white rose was created from his % perspiration, the red rose from the perspiration of Jibril, and the yellow rose

from the perspiration of the Buraq. This narration is mentioned in Musnad al-Firdaws and elsewhere. Imam Nawawi

said: ‘Tt is not authentic, while others declared it fabricated.”

In his commentary on this passage, Shaykh ‘Abdul-Fattah AbG Ghuddah s, explains that Imam Nawawi 4’s
statement “it is not authentic” and the judgement of other scholars that it is fabricated ultimately convey
the same conclusion. Likewise, Sakhawi s transmits from Hafiz Ibn Hajar & in al-Magqasid al-Hasanah that
the narration is fabricated. Similarly, Zarqani s, writes:

(V2 sl slill sz pioge condkl ST U1 G e oo 3 a1 2,50 0l
“The narration, ‘The white rose was created from my perspiration...’, is fabricated.”
It should be noted that this does not amount to criticism of the Akabir themselves, since they merely
transmitted what they found in the books available to them. Therefore, when later scholars identify such a

narration as fabricated, the criticism is directed toward the narration and its basis, not toward the Akabir
who cited it.

Similarly, regarding the bones of the ‘aqiqah sacrifice, Hadrat Gangohi s wrote that there is no narration

discouraging them from being broken. (Bagiyat Fatawd Rashidiyyah, p. 237)

However, a mursal narration concerning this is recorded in Marasil Abi Dawid (no. 379), while a weak

narration also appears in al-Mustadrak of Hakim & (no. 7595). Thus, the intent of Hadrat Gangohi & was
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most likely that no sound marfa¢ narration exists on the issue. (See: Fatawa Dar al-Ulim Zakariyya, vol. 6,
p.497)

Likewise, in Bagiyat Fatawa Rashidiyyah, Hadrat Gangohi = appears inclined toward accepting the famous
story of Hartt and Marut. (Bagiyat Fatawa Rashidiyyah, p. 514) Yet, other scholars such as Hadrat Thanawi s
and Baydawi s rejected the authenticity of this account. Hence, here too, the criticism is not directed
toward the Akabir, but toward the report itself, since they merely transmitted what was found in earlier

works.

For more details and examples of the above, refer to Badr al-Layali, vol. 2, p. 257.

In conclusion, we cite the invaluable passage from Ahkam al-Qur’an by Mawlana Zafar Ahmad ‘Uthmani s,
composed from the teachings of Hakim al-Ummah Mawlana Ashraf ‘Ali Thanwi &. In it, he emphasizes that
one should not rely solely upon historical reports, particularly in matters involving deviant sects such as

the Rawafid. Mawlana writes:

If one reflects upon the noble verses of the Qur’an and the explicit, authentic ahadith that affirm the uprightness and
integrity of all the Sahabah 42, as well as the forgiveness granted to them, and considers the consensus of the Muslim
Ummah that they should only be mentioned with goodness, then one should not be deceived by reports found in
historical works such as those of al-Tabari, al-Kamil of Ibn al-Athir, and similar books. Such works are not free from

distortions and fabrications that were introduced into historical narratives by the Rawafid and the Khawarij.

Anyone familiar with transmitted reports knows with certainty that, although books of Islamic history are relied upon
for recording general historical events, they are not suitable sources for establishing matters of belief or practice. Such
matters can only be established through transmitted evidence from the Qur’an and the Sunnah. For this reason, books
of hadith and Sunnah were compiled separately from books of history. Many of the scholars of hadith authored works
in both fields. Imam Bukhari ., for example, compiled a hadith collection that is regarded as the most authentic book
after the Qur’an, while also authoring historical works that contain reports not used as evidence for any belief or

practice, even though they may be accepted for the narration of general historical events.

This is particularly true regarding incidents that took place during periods of conflict and disagreement among
the Sahabah .. During those times, groups of Rafidis, Khawarij, and hypocrites were present among the people
and inserted into historical accounts whatever suited their agendas. As a result, such reports cannot be treated
as authoritative evidence in matters of belief or practice, since they remain vulnerable to doubt, deficiencies,

and distortion.

As Shaykh al-Islam Ibn Taymiyyah & states in al-‘Aqidah al-Wasitiyyah, historical reports are not a valid basis for
establishing belief or rulings, especially in matters concerning the Sahabah 2 and the disputes that occurred among
them. This is due to the unreliable nature of many such narrations and the interpolations introduced into them by

people of falsehood in accordance with their desires. (Ahkam al-Qur’an by Mawlana Zafar Ahmad ‘Uthmant, p. 274)*

And Allah & alone knows best.

2424 Translated and prepared by Abdullah Hoosen. For corrections, please email: abdullhoosen@gmail.com
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